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present society is unjust, then ra1s1ng consciousness means dissatisfaction, an 

awareness that radical change is "in order". One of the ablest interpreters of 

the Third World scene is Gustavo Gutierrez, who indicates that "the political 

arena is necessarily conflictural" and that "Concretely, in Latin America this 

conflict revolves around the oppression-liberation axis" (Theol. of Liberation, 
48) 0 
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The Third World (defined against both the capitalist West and its communist 

adversaries) has a special stake in the emerging theology of hope or liberation. 

It has seized on that biblical theme which Moltmann calls "Christ and his 
future"-the new creation made possible by the miracle of R-=surrection. Rubem 

A·lves, the Brazilian theologian, corrrnents: "Man is made free for life, and 

therefore remains stubbornly unreconciled with death as the fact-or of history". 

It is this root freedom purchased by Christ and guaranteed by his resurrection 

presence, that opens eyes to God's will for the quality of human life here and 

now. It is not necessary to contrast present and future worlds, so that because 

eternal life occurs 11 then", it has nothing to say about temporal life now. That 

old chestnut should have been roasted long ago. Perhaps it is indeed a new era, 

when one sees conservative evangelicals renouncing the familiar private defini­
tion of ethics .and joining the search for social justice. Is the time to hear 

the Q.T. prophets come at last?: 

Ernst Bloch, the Marxist philosopher whose dialogue with the Bible has proved 

fruitful for many, sees how human dreams and utopias carry that human hope to 

which the Gospel is the answer: God's Story. Moreover, he finds in the Bible a 

.. critique of religion" which bids us maintain a self-criticism along the way. 

If we develop a theology of glory, of human pride or satisfaction with our way 

of understanding the Gospel (as Luther used to warn) then we are allied with 

demons and are messengers of doom. Only as we echo the heart of Gospel-News 

that is Good-will we speak to the poor and oppressed of our day who languish 

and suffer for want of an authentic word that 'r'li 11 prove powerful in raising 

minds and hearts to a new expectancy, a greater vision and a proper hope. 

Bibliography: G. Gutierrez, A Theology of Liberation (Orbis Books 1973) is 

excellent introduction and survey. Rosemary Ruether's Liberation Theology 

(Paulist 1972) covers other ground, including issues raised by blacks, women, 
etc. A recent debate in Christianity and Crisis (Sept 17 and Oct 3, 1973) con­

trasts the "Christian realism" of Niebuhr with the emerging liberation theology. 

C. Torres, Revolutionary Writings (1966); R. Alves, A Theology of Human Hope 

(1970); E. Bloch, Man On His Own, etc. 

J.C. Mc.Lei.la.nd 

Religious StUdits Library, McGiU University 

3520 University St.. Montreal. Que. H3A 2A7 
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AN APPEAL FOR JUSTICE 

This appeal comes from Prof. Peterli von der Kuche who is a visiting teacher and 
researcher in the Toronto area. 
I appeal to the readers of ARC to help me as I have been the innocent victim of 
an unjust act perpetrated by persons well known to most who would read this 
journal. 
I have been in charge of a research project in the area of teaching Biblical 
languages which up to now has been highly secret due to the revolutionary nature of the concepts involved. Last year I received promises of substantial help 
from NDF, Knox College, and Presbyterian College. Of course, I could not reveal 
to them anything of the precise nature of my project, but the very thought of a break-through in the technology of t~aching Biblical languages encouraged them 
to advance me a considerable sum and promise much more. 
In view of what has happened, I feel compelled to make details of my research project public in order to protect myself not only from false gossip and rumour 
but also from the possibility that my idea may be stolen by the very people who 
funded me. 
My research project is a daring attempt to harness heretofore unexploited : 
sources of energy in nature using an interdisciplinary team of scientists, lin­guists, psychologists, and biblical scholars. Such a team has in fact been at 
work for many months under my leadership. The general idea is to do what com­
puters can do but ·do it at a fraction of the cost and without any need to depend on a source of power like electricity. Insects and animals abound in our world 
and most of them can be trained. We had two working groups: a Montreal based group to work with insects and a Toronto based group to work with animals. 
The Montreal based group selected fleas. It has long been known from the exis­
tence of flea circuses that fleas are highly trainable. The mailing list of the 
Presbyterian Record was matched with the list of dog owners in Montreal. Sever­
al Presbyterians in Montreal were then asked to bring their dogs in to the base­
ment of Presbyterial College where our workers could vacuum them for fleas. In 
.a short time, sufficient fleas were collected and work was ready to begin. 
The concept was simple. Groups of fleas were trained to form Hebrew words on a 
blank sheet of paper. Anyone who has watched the half-time show of an American football game will understand immediately. Soon, we had trained several bottles 
of fleas each of which could form on a sheet of paper in succession the one hun­dred most frequent words occurring in Biblical Hebrew. With one bottle of fleas, a student could drill vocabularly for several hours at his convenience in the 
privacy of his own room, and at minimal cost. 



The Toronto group was working with dogs. The idea was basically the same. 

Naturally, dogs are bigger than fleas, and so this had to be a group teaching 

experiment. Dogs were obtained from various sources. They were trained to 
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form up in rapid succession the one hundred most common words in Biblical Hebrew. 

It is clear that this could not be done on a sheet of paper in a student's room. 

However, using the quadrangle of Knox College, the dogs formed up their words on 

the ground and the students hung out the windows of the top floor of the resi­

dence. 

The work of both teams progressed very well and everything was kept totally se­

cret. All work was done at odd hours when others were not around. Eventually, 

we were ready to unveil our project to the two colleges and the NDF to show them 

how their money had been spent and to ask for further funds to carry on the .im­

portant work. 

The unveiling of our project was to be a great occasion. Both the flea group 

and the dog group were to give a demonstration in the quadrangle of Knox Collegi 

during the Christmas holidays. A special ceremony was arranged. There was to 

be an academic procession of members of both Colleges as well as the presence of 

dozens of dignitaries from Wynford Drive. 

Unfortunately, during the last minute preparations, in the quadrangle, the work­

er carrying the bottles of fleas slipped on some ice and the bottles broke. . The 

fleas leapt for the dogs. Driven to a frenzy the dogs sought escape. The first 

exit these poor creatures spied was an open window. The resultant uproar could 

not be brought under control for a full hour. Let me emphasize. No one was 

seriously injured. If anything, the dogs fared worse than the humans. It is 

true that gowns and academic hoods suffered damage. 

But all this was an accident and no just cause for the abuse to which I was sub­

jected. The Colleges and the NDF not only refused further funds for my project 

but demanded their first subsidy back. Hhat is more, they wanted rre to pay for 

the gowns and hoods which had been damaged in the melee. They called ~ a mad­

man. They said my scheme was insane. But I am not fooled. I am conv1nced that 

they want me out of the way so that they can steal my idea. Thus~ 1 er~ !or 

justice and help. Bring pressure to bear. Write letters. Send 1n pet1t1ons. 

Above all, under no circumstances donate fleas or dogs if the ~allege request 

them. This will be certain evidence that they have stolen my 1dea. ·. 
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meeting 

had to 

my vote no difference 

you left early 

crucial decision 
bad decision 

your vote 
your contribution 
focussing issues 

r~ congregation a 1 corporat 
debates emotional 
debates hopeless 
few talk 
few must 

the day was hard 
the night was long 
appearance was more than 
absence 

very persona 1 
too persona 1 

nothing theological 
style of courts 

pragmatic 
political 

private 
congregation 

family 
conmm i ty 

first 

you copped out 

others copped out 
mocking dil i gence vows 
nothing personal 

rather 
theological 

save on one 
spend on another 
useless meetings rneet i~. 
but 
some results 

local results 

corporate disaster 
family disaster 

too hard 
to each his own 

STRUCTURES Structures are in the air (so to speak) so much so 
that even ARC is concerned with them. We are so wor­
ried about structures that we can't even reorganize, 

we have to be restructured. The trouble with the discussion is that it starts 
from the wrong place, from the assumptions of sixteenth century Scotland, and 
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1hol eness 
bligation 

of chri st 
body 

raction 

parts 
~rrbers 

first churches 
problem churches 

7 

then 
first century churches 
only churches 

just christians 
only christians 

1 t orateness 
first christians 
problem christians 

and condemning christians 

hard too hard 
rigid too rigid 

excluding individualizin 
those christians 
accountable christians 
forgiving christians 

a spade a spade 

just straight 

Sil~ 

corporate results 
crate obligation honest 

open 
corporate understanding 
corporate caring 

ter 

rJ( 

tice preaching 
1 eve 1 . 

age ~rrber 1 eve 1 
r 
chorister 

pew sitter 
in out 
r 
minister 

presbyter 
in out 

ach his own 
no beginning 

your way 
my way 

you understand 
i understand 

you care 
i care 

rather 
stone touching stone 
resting on stone 

consequently ends at the wrong place, with a church that contemplates its own 
navel. In point of fact, if we knew what has happened to our church since the 
death of Andrew Melville, we would realize that we have invented structures with 
gay abandon, but since most of them were invented by overseas missionaries, no­
body in Canada has ever heard of them. 

K~:;f)ivU-"> ~i.~ui-.;~ Uui Qj y, lttClllli uw ~c~ ~n1 

3520 Universjty St .. Montraai, Que. H3A 2A7 



Let us start with India, the least successful of our fields. Because the In­

dians did not take to the gospel with much enthusiasm, church growth, as mea­

sured in the usual categories of members and congregations, was slow. On the 

other hand the ground rules of Indian missions called for the early establish­

ment of medical and educational facilities, and these flourished like the green 

bay tree. Further, not only did the Indians tend to resist the gospel, they 

also tended to drive the people who did become Christians into the shadow of the 

mission, and after forty years of work a remarkable number of Christians were 

working for the mission. In 1924 there were just under 1800 Christians, and the 

mission cost us about $180,000 a year, or roughly a hundred dollars a head. The 

church in India was not far from being a network of social services run by the 

Christians. 

This is clearly not our problem; we have Christians and we don't have to worry 

any more about education and medicine. I mention this case simply to illustrate 

the way we have varied our church structures in the past. Of more immediate re­

levence are the other fields, of which the simplest example is the New Hebrides. 

The New Hebrides was a successful mission. After, say, 1870 the islanders began 

to take the missionaries seriously, and bit by bit they became Christian. To 

handle the demand, the· missionaries began appointing teachers to the various vi 1-

lages, charged with managing the daily literacy classes and the Sunday services, 

under the overall direction of one or perhaps two missionaries per island. In 

other words, they invented a series of small dioceses. Because the missionaries 

had in some cases grown up with the teachers, and in other places baptized them, 

there was a close human relationship among them that prevented the missionaries 

from becoming the prince bishops of the middle ages that gave the Reformers such 

heebeejeebies. Further, the missionaries had to take the chiefs into account. 

Chiefly authority may not have amounted to much in the islands, but it was the 

only government in sight, and as such, had to be taken seriously. The mission­

aries knew from long experience that they could not do without the chiefs, for 

not until the chiefs, or some at least, were won could the village be won. 

These considerations, plus the fact that the islands were small communities 

where everybody knew everybody resulted in a very human, if at times paternalis­

tic, kind of church. These Presbyterian missionaries created a church structure 

after the pattern, not of the sixteenth, but out of the second century, and to 

round it all off neatly, they used to meet together in Synod. 

The other fields fell somewhere in between these two extremes. Honan, in China, 

had an elaborate network of social services, but not as elaborate as India, and 

-they had more Christians. In Korea the 1 mission 1 structure, compared to tne 

church, was comparatively small. The Korean Church grew by the multiplication 

of Bible classes, supervised by a roving Korean staff, who in turn were super­

vised by the district missionaries. In Trinidad a similar diocesan structure 

appeared, but in this case the basic unit was the village church/school, run by 

the Trinidadian teacher/preacher, who provided education for the young and 

preaching for the adults. 
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But however they may have varied, these patterns had two things in common. They were invented in response to a specific missionary situation, and they were all regarded as temporary. Nobody thought of them as being a permanent way of or­ganizing a church, and they all looked forward to the day, however far off when the missionary pattern would be replaced by regular Presbyterian structures. As Harvey Norton, a Trinidad missionary, put it, we want natives in their places, not in ours. In other words the function of the missionary is to start things going and then pull out, leaving behind a regularly constituted Presbyterian church. The trouble is that the regularly constituted Presbyterian church was invented for the Scottish lowlands in the sixteenth century, not the sugar plains of Trinidad in the twentieth. The one society was, and still is, largely Hindu or Muslim; the other had been deeply influenced by Christianity since at least the days of Calumba. The diocesan structure of the Trinidad church grew out of the need to preach the gospel to the Hindus, while Andrew f.1elville could assume that everyone in sight was at least nominally Christian. It would not take much work to show that we are closer to Harvey Nortin's problem than Andrew Me 1 vi 11 e • s . 
We are in a missionary situation; we all know this, but we never draw the appro­priate conclusions. All over the world we have used the district missionary as the key figure in missionary situations: why not try it here? Grant that the district missionaries have been phased out, partly because they were foreigners, and partly because the office was believed to be temporary. The first argument is valid, the second is not. The district missionary was the idea man, the guide, the counsellor of his staff, and if any good, he was the man with the vision of the church as a whole. These functions never become obsolete. Organ­ization and Planning have hinted at such a man in their Synod Executive Officer, but they do not argue the case with sufficient rigour. Unless this job begins and ends with the need to help the church to be the incarnation of the gospel, we might as well forget it. Perhaps we should forget it anyway, but what we can't forget is that we need men who are free to lead. The Presbyterian system only works well if men are prepared to take initiative, in Presbytery and in Synod, and there are very few of us who can do that and manage a parish at the 
same time. 

Mr. Johnston has ministered in Canada and Nigeria, and has taught in Nigeria and at the University of West Indies (Jamaica). He is presently in the Mission­
ary Education office of The Presbyterian Church in Canada. 
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WHAT TO DO WITH THE OLD TESTAMENT 

In the last few months I have been reflecting on the difficulty many Christians 

(including some ministers) have in understanding and living out of the Old Test­

ament. At our synod meeting last Fall we tried to study a passage from II Kings. 

Some did famously; quite a few found it disastrous! From my recent involvement 

with the professional year at Montreal, theology students also seemed diffident 

about preaching from the Old Testament, especially preaching a Christian sermon 

from an Old Testament text. 

What is the relevence of that ancient collection of books that comprise the 

larger part of our canon? How are its incidents, people and writings related to 

Christ? What hermeneutic does justice to what is said? How can we rediscover 

the Old Testament as the Word of God for us? 

The Example of Abraham 

Let's illustrate some answers and develop some methodology by reflecting on the 

story of Abraham and the references to him in the rest of Scripture. This 

latter aspect can be easily seen with the help of a concordance, The Inter­

preter's Dictionary of the Bible, or A Companion to the Bible (ed. J.J. Van 

All men). 

A quick survey of Genesis 12 to 25 impresses upon us the figure of a man who was 

a leader of a large family, a traveller, around whom various ancient peoples and 

divers individuals - ~lustered. He is both a man of faith and a man struggling to 

believe. Very human, -yet also _extraordinary. The more you live with him 

(through reading' ahd .:·rereadi ng his 1 i fe story) the more you identify with him. 

If you find trusting God a7:problem, so did . Abraham. If you have known the 

triumphs of risking faith, so did Abra~am. Being a believer is quite a trip! 

But Abraham's story is not just psycholog{cally, intriguing and his importance 

for the church does not simply lie in the realism .of our written accounts about 

him. He is more than an example. Abraham is related to the history of Israel 

as a nation. 

Abraham and Is-rael 

The Apostles• Creed of the Old Testament, (which is found in Deuteronomy 26) 

begins with "a wandering Aramean 11 · Who is the "father11 of Israel (cf. Ps. 105:6 

and Isa. 41:8). Abraham has a most significant place in the history of Israel, 

viewed as a history of salvation. He is one with whom God made a covenant--a 

covenant initiated by God and based on promise without conditions. This cove­

nant, and the Davidic covenant (I Samuel 7), stood in contrast to the Sinaitic 

covenant with its stipulations and laws. Thus Abraham, like David, became a 

figure of hope when . the Sinaitic covenant was broken and the people were exiled 
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